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MIRZA GHULAK ABMAD.
THE MAHDI - MES3IAY OF QADIAN.

In the village of Qadien, Gurdaspur District, Punjab, there lives en

old men ebout Sixty four vears of age, venerable in appearance, Hazgnetic in
personelﬁty, and active in intellect. This is the Hirze Ghulam ;hﬁed, Chief

of the villsge of Qadisn, and hence popularly known as the "Gadieni" founder
of the Ahmadiysh Sect: a new Sect in Islam nemed after himself. Hie femily

is of Moghal descent, heving emigrated from Semarkend, Turkisten, in the reign
of Baber. Followlng the example of his fether Mirze Ghulam Murteze Khan, who
wag an hakim or Yuneni Physicien, he himself professes to be expert in medi-
cine, (witness his plzgue pemphlets). He claims to be enthusissticelly loyval
to the British Government, and he cites ss proof of the loyelbyof his femily
the services rendered to Government by hie fether end elder trother(or Cousin)
during the mutiny of 1857, on accounv of whicit the letter received honcuratle
mention in Sir Lepel Griffin's beok, "The Pumjad Chiefe"(Vol II.FP.A49-5C, newu
edition by ¥assy). Religious enthusiasw, if not smbition, seems ic run in the
femily. Mirze Imem-ud-Dian *a first cousi. of irzs Ghulsm Ahmed, beceme the
Curu of the chuhra or sweeper community enc cleims te be the successor of Lal
teg. In like menner, Hirze Ghulem Ahmec himself glories in being the founder
of & new Sect, end cleims tc be ine cresent dsy successor and representetive
of Jesus Christ. Sc much for the man., Ve now come to nis cleims.

The Kirzs Sshit clains to bte at once the

oY sndi and the promised
Messiszh. This is ageinst the ordinary Hohsmmeden thet these will te not
one vnerson, but twe severste versons. Thst ig, ti will bte a de scendent

s
of Fetima, the dsugnhter of MHuhemmad end woth in, end
n

€
51
will e the Lord Jesus Christ at his seccond co tn the o
Messieh will be men of blood, who itosgether will reinst s
they are over come, Such is the orthordox view. s descripiion cof tne
prcmised iMahdi cne might conclud a priori me disant iahdig would

Y
net a

te likely to appesr in:the course of the hi torv of Islam, end, es 8 metter
ce

of fact, several have azpreared, the Sudene

* See hie writinge Didi<Hagq, Gul Shigufte ena Hideyet Neme.
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He and his successor were wild fanestics, who wought to fulfil to
the letter the expectstion of a bloody-witness the fanasticsl heroism
of the letter on the field of Omdurmen. But so far as I am ewasre, among
WMohemmedens, with the exception of Bihe Ullah the successor of the Ean
end one or two mad man, the mirze sahib alone has had the boldaness to
claim ¢ bel the promieed ¥essish, Through his claim to be &t once
the promised Mahdi end the promised Messish the Mirza Sahib desires,
it woulc seem, to foecus all tne Messianic expectstions of Islan
upon his own person. Thus in twc respects the Qadiani doctrine of the
Mahdi is hereticel as tried Ly the stendard of Muslim orthodoxy. First,
the promiced Mehdi end the promised Messiah are %to be one person----
not two - and that person has slreedy come snd lives et Qedian. Secondly,
the Mandi is o be a man of pescs, not & man of bloocd, The Lord Jesus
Christ was a men of pesce, and sc the Mirza Sehibt - in his assumed
cherscter as the "Hasgil-i=Mesih" or the anslogue and representstive of
Christ for this generstion, must also be 2 men of pesce. Of the two ideas,
the idee of tne Messizh and the ides of the Xehdi, the former is
determinstive gnd the lkter subordinete znd so when they asre fus

a

together and applied %o one person, the ides oI the Mghdi will ot

to the idee of tihe Messish, excepi., perhaps to emphasize the notion of
spirtusl warfene. This then ie the thecry vhich underlies the Mirze Sshilb's
pelemic egeinst the doetrins of & bleody Hehdi end the kindred doctrine

O

£ Jinsd. As he savs: "To believe in me szs the promised Messish end

lehdi is to disbelieve in the populer doctrvine of jihed" (Memoriel to
Sir Williem Mzckworth Young, Merch 5th, 1898).

Ly Yirze Sehibs! 1o st importrzat cleim is thet ne is The
Fromiged n. By this he do nct mean that ne is the very person
ci Jegusg re- 1ncorneted in Irai for he does not eccept ihe
doctrine gnsmigrstion. His ue¢n1ng is simply thie tnet Jjust zs,
according to the interpretation of Jesus, John thé Baptist wes the
Elijah which wes to come (Matt: XI 14.), becemse he came "in the
spirit end power of Elijeh" (Luke i, 17), 0 he, the Mirze Sahib,
is the iessish which is tc come, becsuse hne wes come in the "spirit
eand Power" of Christ. The grounds of his claim imxxke to be the
promised Messish mey be suumerised under three hesds, namely Criticsl,
prophetic ana historicel,
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then, the criticzl greound. Briefly stated, it is this

basis of 211 the evidences available, the Mirze Sehib
et Jesus Christ did not die on the cross, His reasons
clusion are as follows:—

Certein, inferences based upon the Gospel nabratives, to
b Py

het Jesus when He wss removed from the Cross was not reelly
ly unconscicus through loss of blood and the pesin of the
g hands, feet znd side. He remsined on the croses cnly o

few hours, and his legs were not btroken. Moreover, the women who came
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s body were asked: "why seek ¥e the living among the
xxic.5) And finally the Post Crueifizmion appearsuces of
disciples were those of the body of a living man and nob

died spirit; Since He ate snd drank with His disciples znd

The Marhem-i-TIse or "ointument of Jesus" +ﬂerv:se called the
the disciplecs” is refered to as "the first" clue to this
toai sccvery.” Accorcing to the iirze Sehib, this cintment

by Jewisn, Christisn, Persee, and Kuhemmeden physicisns
ver & thousarnd beo n medicime contein e discription of
Ghits F. 45)°'The ulrza'Sahib’s theory is thet after three
eccvered frow the ewoon gnd thet then the diciples applied
vl cintment to His wounds with such success thet within the
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essary to say thet we have here the "frzud theory" of the
s the dieciples of Jesus heing represented es ecoua“ﬂxeo
ts =nd vet solemnly declering thet Jesus rose from
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he dirze 3shit
"unknown life o
11y visited Indie
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s the Russian traveller, Hicclas
in prcof of ﬁx” his thesis that
fiis escape from.tle Cross, That is,
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'orty deys which, esccording to the New Testement narretive, are
e

the Ascencion, are, according toc the assertion of the
followed by Jesus' ‘separstion from His disciples, in

it Indis, Tibet, and Cashmere. It ie nudless to say that
life of Christ" ie accepted as snthentic by no competent
even grenting for the sske of xmrzzng argument it is

, it coniredicts the cmnolucﬂﬂn 0i the Mirza Sehibt in

t perticulere: (2) It mekes Christ visit Indiz not after

tut in %he intervsl of sixteen or seventeen yesrs

b
visit to Jerusslum st the age of twelve snd His public
t the age cof thirty; and (b) it ssserts in unequivocal

ectual deeth of Jesus Christ on the Cross.(pp.133, 195).
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(4)  The Mirze Sahib cleims thet there is archaeological
evidence thet Jesus visited India and died in Cashmere at the
advsnce age cf 120. The tomb of a certein Yus-ASAF is situeted
in Khsn Yar Street, Srinagar. It is asserted that the keepers of
thie tomb regerd it as the tomb of a Shahzada-Nebi or Prince-
Prophet., But Muhsmmed wes the last of the Prophets. Therefore it
must have been one of the Hebrew Prophets. Whose tomb could it bte
but that of Jesus? EBesides, the first part of the neme Yus-Asel is
clearly a corruption of Yasu(l) or Jesus, and Asaf (from Hebrew:
assf itogether) means getherer. Hence according to the Qadieni
interpretetion Yus Asaf meens Jesus the Gatherer of the lost sheep
(ieee, the ten lost tribes) of the house of Isrzel.

(5) The Mirza Sahib cites the tebtimony of the apacryphet
@ospal of Barnabas, which he regerds es genuine, in suppori cf
his contenclon thet Christ disd

% did not dle on the cross.

(6) In ™ 4 prospectus of the Heview of Religions the Hirza
Sehib writes:"The spirituel desth of Christianity is imporient

iz
evidence of the death of its founder; for if Jesus is living, whv
does not his influence work?"

(7) Jesus' interpretstion of "the Sign of Jonah the prophet®
is regerded by the Hirza Sshib as = Cu”flr”’t' on “f the seme view.
Jesus said: "As Jonsh wes three dsys and three nights in the belly
of the fish; so shall Zhe Son of man he three days end three nighis
in the hesrt of the esrtn." (Mett xii.40). Eut, savs the propheil of
Gedlien, #uhxz Jonah entered the belly of the figh alive, remzined
there alive, end ceme out alive. 3¢ must Jesue have entered the tont

live, remained there elive, snd come out =live, in order to meke ihe
enelogy complete,

It will be observed thast the Mirza Seshib's theory of the
death of Christ may be summed up in two theses: (a) Negetively, Jesus
did not die on the cross in Jeruselem; snd (b) pesitively, he did
die in Srinsgesr, Cashmere. For the first thesis the proof is found
(1) In certain inferences from the Gospal nerretives which contradict
their uniform tenor, (2) In the testimony of the spurious Gospal of
Barnebes (3) In the unfounded statements concerning the MARHAM-i-ISA
end (4) in the ssserted spiritusl destn of christisnity. In like
menner, the second thesis depends for its proof upon the unanthen-
ticated testimony of & Russian adventure, together with the imsginary
archaelogy of a poor little tomb in Srinagsr, clearly that of ‘a
Muhammaden Fir (SAINT).
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Frem all this, 1t is menifest thet the Mirza Sanib is at once very
clever st the menipuletion and msnufacture of evidence anc very ignbrant
of the princivles which govern historicel research and determine the
comparative value of historical sources. The adventure of the Mirses Sehib
in the field of literary and histcricsl criticism csn not be proncunced
2 success. But the Qadiani Savent demonstrates, to his own satisfaction
at leagt; thst Jesus did not die on the croee st Jerusalem, but died
in Cashmere., This theory of the death c¢f Christ is given great emphasis,
becsuse in the view of the Mirze Sahib it ie absolutely fundamentsl
to his claim %8 be the promised Messiah. In a verbatim report of
discubsion between the lirza Sahib end the Delhi Maulvis, which took
plece Oct: 5,1891, the Mirze Sghib sa "If Bhrist was in reality
exalted in body ferm alive tc hesven, then there is no need of further
controvery, snd my cleim to be the promised Hessisnh is in vein. The
reason is thet my claeim is tased upon the netursl desth(Wafet) of the
Son of Mery." Thet is, if the Christian belief thst Jesus Christ died
on the cross, rcse agein the third desv, snc escended into Heaven, te
true, then the predicted second coming of Jesus Christ will te the
seccnd coming of "this sawe Jesus" (Actc I.11) =nd not of one who conesg
merely in His "soirit and power." Hence the lirzs Sahib tries %o break
down the Christien belief thst Jesus pesesed by the way of desth and
resurrection intc the glory of His Father, eud slso the Muhsmmaden
belief thet Jesus Christ without death was "isken up" to Cod. His
conclusion is thet "Christ i died like ordinary mortsls"(Kashf-
ul-Ghita, P.13) end the conseguences which he would drew from this
conclusion me¥xx sre as follows:-

(&) ¥egatively, (1) the over throw of the doctrine of Christ's
sacrificigl death, resurrection, escensicn and seoond coming as
sccepted by Christisns and (2) the overtarow of the belief that Christ
vas "teken up" to God and will come asein tc the help of the Mehdi ae
accepted by Huhemmadens; and (%) positively, the lesving of the wey-
open for the coming of one who will come in "the spirit end power" of
Christ, yes who hes elresdy come in the person of the Moghul Messish,
Ghulem Ahmad of Cadian,

So much for the first ground of the Mirza Sahib's claim to be
the promised Messiahy nahely his Criticzl theory of the death of
Christ. We now come to the second or prophetic besis of his claim,
In the first number of "The Review of Religious"(Jsn 1902,P.1) it
is formulated thus: "Mirze Ghulsm Ahmed, whom God has chosen to be
his Messiah, has come in fulfilmentmi c of the prophecies given to
Jews, Christians and Muhsmmedens." rirst, them, 2s to the alleged
Jewish prophecies concerning the Kirzs Sshib end his Mission. It is
chiefly by resorting to typology thst the Mirze Sahib finds 1n the
0ld testzment meterisl suited to his purpose. He hes g docirine cof
"Parallelism"”, which I heard from his own lips st Qadien. Eriefly
stated it is this:- There are two tribes of fundementsl importence
in divine revelation nemely, the children of Isrzel esnd the children
of Ishmael,
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The great prophet of the former were lfoses and Christ ., Christ was
the final phopnet of the Jews, the lesst brick in their nstional and
religious structure. Their rejection of Christ involved their cwn
rejsction end the loss of their nationslity. Then ceme the turn of
the children of Ishmael. "According to Dent:xviii.l8, z prophet was
raised 'Like Unto' Moses from smong the 'brethren' of the Israelites
in the person cf the greet lew-giver “Fuhammed" (Rev of Rel. Mey 1902
P. 206). Muhammad therefore was the first Ishmeelitish prophet, sas
it were the koses of Islawm, But Moses znd Christ were sepsrated by
an inkerval of twelve or fourteen mmsx.centuries, Hence, in order

to preserve the parallelism, another prophet must arise twelve

or fourteen centuries after Huhammad, who will be, as it were, the
Christ of Islam. Who can this be but Ghulam Ahmad of Qadisn? The
relation between these grest prophets may be set forth in the forwm
of e proportion. Thus, as Moses is to Christ, so Muhammad is to
Ghulem Anmad; or egain, as Munammad ie to Hoses, 80 the Hirza 3shib
is to Jesus Christ. In a2 word, as Moses is a type cf Nuhawmed, so
Jesus of Wazareltr is a type of Ahmed of (adian,

put the Hirze Sahib, on the basis of Jewish prophecy, claime
to be not culy the Messish of Islem, but slsc the Second Aden, Here,
tco, & theory of parallelism or resembtlance is determinative. A%
the clcse of the gixth day, God crested tne first Adem. Evt one
the Lord as g thousend years. Therefore at the cloce
ixth nillexaiuwr or the heginning of ithe seventh, the sscond
i wt we sre now at the beginning of the seventh
kcon according to the Luner year, whici
--ginc: znd so the time is fulfilled
ested, VWhere is E:C second i#dam tc asgear o
the Westy " seys the lirze Senib, oY '
3, we leern, thet God ha& put the firet Adem in a
werd, It is therefore necessary that the Second Adam
r in the East, in order to have = resemblance with
n respect of his locality" (Rev. ofRel. Jan.1902,
may not be out of place to remark nere, Ior tihe
those who prsctice an extremely literalistic inter-
on of the chronological end geographical detsils of
ure, that people like the Cedisni.Szhibd can use the same
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YWe now came to the alleged Christian prophecies concerning
the Mirza Sahib, i.e., those foumdd in the New Testament. It is
absolutely essential to the Mirzs Sshib's position to show thet
by the second coming of Christ is meant, not s personzl cmming
of the same Jesus who suffered on the Cross, but only the advent
of one coming in His "Spirit and power." This he attempts to
prove in two ways, (1) through z compafison betweésn Ellijah and
Jesus, and (2) through his theory of the death of Christ. As
regards the first point, the Mirza Sahib refers (Tanzin-i-Meram,
ppe1-4) to the fact thet in the Bible only two persons are said
to have gone to Heaven alive 2nd to be expected thus to return,
namely Elijah and Jesus. But according to the interpretation of
Jesus, the second coming of Elijah(Mel. iv.5) was fulfilled in
the coming of another person in his "spirit and power", namely
John the Baptist, But by snalogy the second coming of Jesus
must be fulfilled in the ssme way, i.e.,by tne coming of another
person in His "spirit end power". This inter“ret?tion is further
strengthened by the ifirza Sehibs' View cof the death of Christ,
He did not die on the Croes and so the ﬁoctrlne of & literal
resurrection snd ascension, which is bound up with the doctrine
of His Sacrificiasl death en the Crosg, is 2 myth. Jesus died
in Ceshmere like any ordinary men, and this resurrec¢tion will
bte at the tiwme of the resurrection of a2ll men. He is not risen.
How then cen He return in person? Hence kilz Hie second coming
must be the coming of another person in His "Spirit and Power'
This is& the ground on which the Mirze Sshib refers egll HNew
Testement prophecies of the second coming of Christ to himself.

"The promised one hes come snd is among you" (Kashf-

The Mirza 2ahib hes an interesting doctrine of the
Milleniup, which is based largely upon the twentieth chapter
the Apocalypse. In fact, be teaches three milleniums:(a)
he millenium of the Davilks imprisonment (A~D. 1---1000),
during which time the preophet Muhammad appesred; (b) the milleniunm
of the Devils! freedom andwsuzxng renewed activity marked by the
declension of Islam and 2 terrible growth of evil; snd (c) the
milleniuwn of Gods' reign, the down of which has already appeared,
since the promiged Messish thas come.

3
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As usual the lunar yeasr is the basis of reckoning. Thus, according
to the Mirza Sahib, " the days in which we are living mark the
terminstion of the respit grented to Saten,**** , but as he does
not like that his freedom should be restrained end his sauthority
taken away, & struggle between the good and evil attrsttions-

must naturally be the result" ( the 'good attrasction' being the
Mirza Sahib and the 'evil allrattion' those whc oppose him), Hote,
thst, according to the lirza Sehib, both advents are followed by
a millepium, -----the advent of Jesus of Hezareth by the negstive
millenium of the Devils' imprisonment, snd the advent of Ahmed

of Qadisn by the positivemimillenium of the Kingdom of God.

The passages in Mvhammaden litersture which the Mirza
Sahib refers to himself are found in the Qursn snd in the Ahadis.
From the Quran there is the well-known prediction of a coming one
whose name is Ahmed, which runs es follows: "And (remember) when
Jesus the son of Mary said., O Children of Israel, of a truth I an
God's apostle to you to confirm the law which wae given before
me, sznd Lo announce sn Apostle thet shell come zfter me, whcse
name shall be Ahmed", ¥

This is the Quranic Version of Christ!se prediction of the
Holy epirit, the comforter psrakletos John xiv.26, xvi.7), i
which, according tc the orthodox Muhsmmadan imterpretation, Je
prophecied the coming of Muhammed( m=== Ahmsd 'the praised’
Periklutos). The ¥irzs Sahib refers this rrophecy to himself,
became he professes to have come in the "spirit and power® of
tuhemmad (Rev, of Rel. Aug 1902, pp. 331-33%2) and becsuse he
beers the nsze Ahmad (Vid. Izela-i-Avham.p.673). Dr. Imed-ud=-
Iin points out (Tanzin-ul-Aqwal, pp. 11-17) thst from the 15th
century on no less than four bearing the nesme of Ahmed have
appeered in Indis end maede extraordinary claims., Their names
are, (1) Shaikh Ahmad of Sirhind, (2) Saiyed Ahmsd Ghazi of Rae
Bareilly, who in his assumed chsrecter zs the Imsm Mendi unsti-
tuted a Jihad against the Sikhs (A.D.1826 -1827), (3) Syed Ahmsd
Khan, and (4) the subject of our sketch lirza Ghulam ishmed of
Qadian. -
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In all of these cesed the possession of the name 'Ahmed' seems to have
xerted a2 fatzl fascination. The Sudanese ¥shdi, Huhammed Ahmad of
Gondola, who from A.D. ¥888kxkm 1881 to 1885 was a cause of riot end
ruin in the Sudsen, bore also the ssme feteful neme.,or tske the case
of Mirzs Ali Muhemmsd the Persian "Bab" lMohammad the prophet of Arabia
is reported tc have said: "I am the city of Knowlédge and Ali is thec
Gate of the city." Hence the possession of the nsme 'Ali! on the

part of Ali Muhemmad, the neme of the first of the Twelve Imems

end the name of the gate of the city of knowledge, was in its probatle
influence of the thought of the youthful 'Bab! even es the name
'Ahmed' in the case of the above mentioned five. In the lighi of

these fects let no one ssy: "Whats' in e name?"

But the ¥irza Seshibs® heme is not Ahmed simply, but Ghulam
Ahmed , i,e., Servent of Ahmed(Muhemmed). In his assumed
cherscter es the promised Ahmad the Mirze Sshib would deubtless
be gled to drop the neme 'Ghulem!, if he could. He virtuszlly does
this; for the nsue first 1mportani work is "Bershim-i-
nmadlyyaa,’ Le€ay ecivyeh procfs, snd the nswme of his sgect
is The Ahmediy¥sh, or ithe soclety of ihe promised Ahmsd.

There 1sc nc certain reference to the second coming of the

sessleh in the fureun, Zeance the Hirze Senib czn find no support
in Telaw for his clsim to bte the promised ilessish, except in the
pages of the Hadlg, or ssyings asoribed by trasdition fto Huhammad,

For exemple, the f cllowing from the SAHIZ C¥ BUKHARI on the
sutirority cf Abu Hursirah*: "whet will te iy conditicn when the
son of Mery shall deoend gMoCNg YOu, i - Imam from youl"
Clearly here ie e reference btoth to ieh who will descend
from nesven ancé to the Imsm Mehdil, come from tne pecple

of Iglam., ¥ub the iirza 8 t ss follows: "wnet

will be your condition when the 3Zon of Mzry shzll descend asmeng youl?
who is he? He will be your Imszm, whe will be born from smoag you,"
(Tenzih-i-Karem, p). ths is interpretetion in the interests of
the theory thet the Messisn snd the Mzhdi are one person, snd thst
thet person ie to be born of e Muhammaden family, e condition which
renders possible the Mirza 3akib's cendidzcy for the honours of
Megsish slip.
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The appeletion "Son of Mary" is explsined metsphorically
(Istiaritan) es referring to some body coming in his "Spirit and _
Power", another trsdition, cited by the HMirza Sahib, is to the e
effect that when Chrisk cmmes, He will bresk in pieces the Cross.
This ¥z the Mirza Sahib interprets as e prediction of the destructionn
of the Religion of the Cross by himself as the promised Messizh
2ad Mahdi through o spirituel Jihad, ia whizh the weapons of wer
will be goodly arguments znd hesvealy signs (Vld Tenzih~i~-Marem,
p. 7, and Baruret-ul-Imam,p.24).

7 It ies not necessary to refer to other traditionsl sayings,
Before leaving this point,however, it might be well to ask once
for 211, "whet is the nature end velue of the prophetic basis of
the Mirze Sshib's cleim to be the promised Messiah?" We have already

seen thet predictions and sllusions are cited for this purpose if.fﬁ

from the Jewish Beriptures, the Christian scriptures and the Muhammaden
Hadis. The prcphetic basis, then, is threefold,Jewish, Christian and
Huhammedan. The Muhammsden basis consists of sayings ascribed by
tradition to Huhgmmed, ~----seyings often of very wncertsin historicsl
velue, het of the Jewish snd Christian besis? The Mirza Sehib hes

a wey of regarding sny verse in either the old testament or the

New testament, which fits in with his purpose and dccirine, s
anthentic and relisble; while, at the same time he holds thet the
Scriptures have been tampered with and chenged.¥*

o+

The Hirgze Sshilk lsys it down ss exiometic thet no Christien
hae e right to appezl to the testimony of the Quran concerning the
supernsturel in the life of Christ, beczuse "the revelation of the
Curen is not with hiz a divine. ﬁeveletﬁun, tut the fsabriceticn of
s men"

work both wevs. “hat rLLW hes the ¥irzs 3zhib to quote,

spired witnesses of his Miesicn, tooks wnich have undergone
L]

L/
en is
en" (Rev. offel, April 1902, p. 144). It is & poor rule which
1 1
the i

the extensive "slterations and corruptions" which he claims have
taken plece? In fect, for the Hirze Sehib the Bill can logically
have only the valve c¢f 2 collection of Jewish and Christian

traditions, , : T

WYe now come to the last gnd in some respects the most
importent besis of the ¥irze Sshidb's claim to khm be the promised
¥essien, which I have ventured to cszll for Yack of 2 better tarm
the historicel besis.

* ( Vid. Rev: of Rel., Feb 1902, n 65 My attitude towards the
British Government®, 1895, pe7: "Jesus @hrist had imparied pure o
end simple teachings to his disciples in the shape of Injil, which Eg i
wee deliberetely corrupted by his subsequent so called followers to '
such an extent thest the vresent Ged of Christizns cen in no way

be indentified with the God of the Son of Hery.").
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In short, it is this thet the historical appearance of the
Mirza Sahib himself in the likeness of Christ is the supreme
proof of his cleim to have come in the "spirit end power" of Christ
In his cheracter and personality, in the purity of his hesrt and
the wideness of his sympathy, in the peaceful charscter of hie
mission, in the signs which accompeny his appearance such as
mirecles and prophecies, and in the politicel circumstances end
morsl needs of his ege,----- in a word, as regards his whole charascter
end environment, he claime to be the "Magil-i-Masih" or the one
"like junto® Christ. If we analyse these asserted points of resem-
blance, we shall findkhmkkk thet they resolve themselves inte two
classes: (1) those heving to do with the Mirza Sshit's environ-
ment, politicel, moral, and religious, end (2) those towching his
Misgion, Signs, work, and charescter. We shall take up these points
briefly in the above order.,

A, Parallel between the environment of Jesus of Negaretn
andthe environment of Ahmad of (sdian.

(1) As regerds political circumstznces, the perallel is
summed up in the statement thet Just as the Jewish Messiah
appeared in Palestine when it wes subject to the Romen Government,
s0 the Hoghal Messiah has sppeared in Indies while it iz sublect
to the British Government(Vid. Rev. of Rel., sy 1902, p. 206). The
guestion naturally arises a2t this point, Has the Mirzs Senit any
¥igsion to fulfil towerd the pecople of Indis as & deliverer from
foreign domination? He denies this most emphaticelly. Moreover
we knovrthet Jesus Carist had no sucn ¥icsioh. Hence, the Mirzg
Sahit in his charecter as the Masil-i-Masih cen properly entertsin
no such ambition. We know too that his femily remsined loysl to the
Governmentrln the trying deys of the mutiny. His only pdliticel
Mission towerd the people of Indie, 2s he tells us over znd over
again, is tc teach them to be loyel and obedient to the:British:
Government, Neverthless, the following point ie to be noted. In
the five articles of faith which the Mirza Sshib published as
his "Five principal doctrines" in a memorial to Sir Willism
Mackworth Young, dated March 5th 1898, the third article reads
thus: "To presch Islamic truthe with reasoning end heavenly
signs end to regard GHAZA or JEHAD as prohibited under present
circumstences" (itelic mine). Thies reminds us of the papal attitude

towardes Queen mllzabeth which ie well known_to all students of
her region. In 1500 Pope Pius V. issued a bull egeinst Elizebeth,

-##301ving her Roman Catholic subjects from their ellegiance end
Commending them to wage a Pepal Jehad zgainst the Protestant

queen. But this sbsolute command wes soon quelified by the bull

of Pope Gregory XIII, issuved in 1580, which released the English
Catholics from the obligstion to reeist Queen Elizabeth and allowed
them to continue their sllegisnce to her until they should be
powerful enough to rebel openly. In other words, the bull of pope
Gregory XIII, dechared & Papal Jehad ageinst Elizsbeth to be
impracticable and prohibed under present circumstances
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Likewise, according to the Mirzs Sshib's article of feith, =
Jinhad against the non-muslim world is prohibited, not absolutely,
but "under present circumstences.! If the phrase "under present
circumstances" mezns znything, it must mesn this or something
like it. It is possible howefer, thst the-phrese is mesningless,
being used for the sake of litrary padding with sn inadequete
sense ofits implicstion. We will give the Mirza Sshib the benefit
of {he doubt, empecially since the phrase occurs no where else,
so fer as I know, in his writings,

(2) As regsris conditions, the Mirzs Sshib draws & rsther
impressive paralled between the moral and religicus needs, which
ninteen hundred three years egc reguired the grrecence of Jesus.,
Christ and the same needs today beth in Ielsm snd in Christienity,
which will equsl insistence, sccording %o the iirza Sehib, call
for the promised Heesish. Morally, the times are out of joint,.
"Society is rotten to its very core"(Rev. of Rel., p. 6C) The
special sins of Christendom sre drumkenness, prostitution, end
gembtling; end those of Islsm sre the ghazi spirit, immorelity,
lack of love, etc., such evils " call for s reformer." The
“irze Sehib's principle ie thst necessity itself is prsof
(Zarurst~ul-Imam) p. 25) i.e., siace the true refcormer hes aspvesred
at Gadien, the very necessiiy which called for him mey be cited
as proef ¢f the reelity of his cleims, TReligiously, the condition
of thinges is no tetter. The fezr of God has vsulshned froz before
the eyes of men. Islam ig cursed with the doctrines of Jihed, =2
bloody Mehdi, and tomb-worshkip, snd beeides there is no unity
of belief onwcsuch importent doctrines as the death of Christ snd
Hie second coming (Vid. Zaruret-ul-Imam. p. 24-25) and es regsrds
christisnity, it is cursed with false doctrines such as the
diéfication of Jesus Christ and belief in His atoning deaths
ofk¥k the Ewxmk Jews in the time of Christ, the Pharisees
believed too much the saddncees too little, and the whole religious
life of the time was marked by formelism in worship and
unrighteousnesgs of life. So it is tcdey in Islem. Muhammacens
of the old school, who are under the guidence of tne ignorsnt
Hullahs, outstrip Roman Cetholics snd Buddhiste in their reverence
for Saints eand devotionkm to tomwb-worship. In short, they sre
superstitious and believe toc much,
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Cn the other hand,

of Sir Syed

Huvhesmnmedens cf the new school,
Ahmed, hold very loose views on the subject of

e.go the followers

revelsztion and resurrection. They are rstionzlistic and believe too

little., A divinely-appcinted Umpire is necessary,.

in order to

arbitrate bétween there various positiocns and 1o restore " the
golden mean" such is the Mission which the Mirzs Sahib cleims for

himself. He is Hekem* cr umpire in
ege.

B, The parallel between the

religicue metlters for the present

Migeion of Jesus cf Nazareth

and the Mission of ahmsd of Qadien. (1) The special claims which

the

Mirze Sahib makes ia respect of his Mi:zsion are ds follows:

(2) He claims to be, like Jesus Christ, s divinely appointed
Medistor between God end Man, and so a true intercessor with God

for men. His doctrine of mediation

moy be summarised almost in

his own words:~The very nature of men cslls for e medistor, In

order to fulfil his nigh office, s
& cloee connection with the divine
mgnkind; in fact, ne must share in
he mev be celled metsphoricslly zan
Son ofcGod, or the representative,

medistor wust have et once
beiny and & deep sympathy with
the attributes of both, Thus
imege of the divine being, the
manifeststion, or incarnation

of God upon earth {Rev of Rel. Jan. 1902, p.5.). 45 such he is at

once s
raised, wny, is

perfect mesnifestetion of humenity. If the guestion be
it no* ellowsble thet every one should suk

deliversnce for himself by directly repenting before God zng

asking for protection and suppofi,

the znswer is thetlt it is

the spiritusl connection of 2n imperfect being with a perfect

man,
goul® end a
whe underge
connection,

by which the former pets & remedy Tor the weskness
deliverance from the pessions of the
e perfect regenerstion, thrcugh such
ecquire all the blessinge and morals

of nis
flesgh., Those

a spirituel

of the intercesscr

end become his perfect imeges. (Ved Rev. of Rel. May 19C2, pp. 165

-187). Thus as the medistor is the

disciple is in duty bound to become the
nedistor., This is the ethical principle

spiritual image of God, o the
spiritual imsge of the
of the Ahmadiyysh movement.

The Chrietian nss little or no fault to find with the abstract

doctrine of mediation, se formuleted by
is tzken elmost word for word from the New Testement.

be noted, howefer,

the Mirza Ssghib, since it
It ie to

thet the Mirze Sshibd tesches the doctrine of

medistors many, in spposition to the Christisn doctrine thst there
is one medistor between God snd men, the Lord Jesus Christ.

* Zeruret-ul-Imsm, 24,

P
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He says; "It is unreasonable to assort thet in the whéle world amnd
during all ages there has been but s single manifestation of God. Every
age stands in need ofme new light and a new representative"(Rev.of Rel.,
Jan.1902, pp.5-6). In this emphesis on the need of an Imam in every generation
Zarurat-ul-Imem, 1898) the affinities of the sage of Qadian are with the
Shishs. The doctrine of an inspired succession of Imams emong the Shishs is
the analogue of the doctrine of repeated incarnstion among the Hindus.

(b) The liirza Sahib claims, in the second place, thet he is the
divinely appointed UMPIRE(Al-Hekam) to arbitrate among the warring sects
and jangling creeds, and the divinily sent Mahdi to wage, with the weapons
of second reasoning and clear demonstration, a spiritwal Jihad against
all enemles of the truth such as Aryas,Christians and Mullah-guided
Muhemmadans, snd expecially to destroy from off the earth the mischievous
doetrine of the Crogs,

(¢) Thirdly, the Mirze Sshib claims that the spirit of his mission
is identicel with that of the Mission of Jesus Christ. Like Jesus he
claims o be & men of peace. There is Yo be no appesl to the sword. I
et times the iirza Sahib has fell constrained to smite with the sword
of his mouth such men as Pepdit-Lekh-Ram, Deputy Abdullah Athem, Dr:

Henry Martin Clark, Maulvi Hvhammad Hussain and Mullah Muhammed Eskhsh,
it is becauese in his opinion these men are like unto the ancient
"Scrives, pherisees and hypocrites" which the Lord Jesus denounced.

-3

o sum up, the iirze Sshibv claims to te the Imem-uz-Zamen

or spiritusl lesder of his time, the mediator between God and men,

the prowi sed ¥phdi or spirituel werricr of God,Hekam or divinelv-sent

Arbitreteor, the second Adew, the true Ahmed or spiritusl menifestetion
(wy?) ofthe prophet Xuhemmad, the promised Messiah, and metaphoricslly
2 menifestetion of Deity.

In the light of these titles we need not be surprised to learn
thet a men who began by regerding himself ss the Masil-i-Masih, or the
one 'like unto' Christ haes diseovered =t last thet he is 'greater’
than Chriest, Listen to the following: "I wonder*** what peculiarities
there are in the Son of Mary, which make him a @od. Do these cbmsist
in his mirecles? But mine are greater than his. Were his prophecies
very clear zand true ? But I shall be guilty of conceasling a ftruth.,
if T de net assert thet the prophecies which almightly God has
granted me ere of & fer bteiter gualilty in ckearness, force and truth,
then the embiguous predictions of Jesus. Can we conclude nis divinity
from the words used of him in the Gospels? But I swesr by ithe Lord***
that the words expressing my dignity revesled from God*** are for
more weighty sndgim glorious then the words of the Gospels relsting

‘to Jesus. But, notwithstending a1l this superiority, I cannot assert

divinity or sonship of God¥¥** My Superiority lies in belng the iiessizh
of Muhammed, es Jesus wes the Messish of Moses" (Rev. of Rel., May 1902,
p. 206). And note the following: "The word of God reveasled to me
contains expressions on whose strength I could establish, such more
easily thenJesus, my claim to DIVINITY®(J,J.P. 205).
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Such expressions, occur, for instance,in one of the latest inspirations
of the Mirza Sehib(DAFI-UL-BALA, April 1902, p.7), where we reed, in
Arabic of course,words of which the following is a literal translation.

"Those are to me as & son. Thou are from me end I from Thee G: f ’
o)
( /e\'ﬁU’\.._»\(_)’A/)') /,J(;"

Thus the way 1s open for the Mirza Szhib to make still leroe
claims.He may yet spell Ahmad without the letter m(Ahed, the uwnity of
deity) es Dr: Imsd-ud-Din surmised.

1(2) So much for the claims of the Prophet of Cadian. We now
come to the credentials by which the supports his claims. These
consist of "Signs" both netursl emdsm supernsturel. Under the head
of the Netural Signs which accompany the Mirzs Sahib's Mission are
mentioned his eloguence in the Arabic tongue, profound understanding
of the Quran, the growth in the number of his disciples, (the number
given last yeer ranging from 10,000 to 50,000 Rev ofRel. Aug:1902,
P.33). The =zaatixzx magnetism of hie personality, the good effect
of his teaching on the lives of his disciples, etc., etc., Under the
head of "supernstursl signs" mey he reckoned enswers to prayer,
miracles, and prophecies, The statistics for this head ave as followse:
Answers to prsyer 320,00C(Zsrurst-ul-Imam, 1898, p. 24), or is it
10,0C0% (Rev. of Rel. May 1902, p. 205), and supernatural signs 130
(J.ds P. 205). It is cuite likely that the ¥irze Sahib confimes nis
strictly superneturel signes to prophecies alone, since cne of his
chief disciples, ¥egulvi Abdul Karim, declares, evidently with the
approbstion of the Master, that "the only sgecies of miracle to which
reason, scieace snd the laws of neture sre perfactly reconciled is
(Rev.of Rel. 4ug, 1902, v.317). Zo that when %he irza Sehib cleims to
have "restored the deed to life in the msoner in which Divine Law hes
allowed it"(J.J.P. 205) his meaning is probebly only this thet througa
the living weter of his teeching he has, metaphoricslly speaking,
quickened thcse who were dead in sin. Prphkey, then, ie f{he superene
evidence of the Mission of the Qadisni Sehib. We may divide hie so
called prophecies intoc three cizsses: (8) those relating to the
death or disgrace of difinitely mentioned individuels, (6) those
pertaining to nmatural events such as plsgue, eclipse, etc, and
(c¢) those declaring the victory of the Ahmsdiyyeh cause and the defeat
of 'all spronents.

Maulvi Muhammad Huesain, the Editor of the ISHAAT-US-SUmnAT,
declares(reply to the KAZHFUL-GHITA, P.17) that "the propnet of Qadian
has predicted the desth & C., of no less thza 121 persons." Of these
it will bexmx sufficient to mention only two, namely, Pandit Lekh Ram
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end Ceputy Abdulleh Atham, The Mirza Seshib predicted the desth of Pandit
Lekh Rem, his chief antogonist in the Arya 3emaj, and soon he was
murdered by somebody or other under circumstances which gave rise to

the strong supicion that it was the deed of a preiended Muhammaden
inquirer. Agein, during the Amribsar controversy (Msy 22 to Jane 5,1893),
the ¥irza Sehib predicted the desth of His Christian sntsgonist Deputy
Abdulleh Atham, which wes to teke place within the spece of fifteen
nonths, i.e., before Sept: 55,1894, It was believed at the time thst

the 1ife of Mr, Atham was in dsnger, end precautious were teken by

his friends, in order to guard him from possitle assassination. He
himself in an upon letter to the ¥irze Sehib, which appeared in the

NUR AFSHAYN, wuttered words to this effect: I 2m #R afraid not of your
prophecy, but of your followers: Mr. Abdullah Athem, however, survived
the Mirza uahwb's oropnecy, i. e., the pericd of time covered by his
predicticn. Of course the Mirza Sehib hed tc justify the feilure of

nis prophecy by & new revclatlon. Lo the effect thet the 1ife of

Abdullah Athem was prolonged, because ne hsd to some extent-agknowledged
the ma jesty of Isglanm,&xe——- {0 this extent 2t lesst that he weg filled
with perturbetion end feer on zcccunt of this Islamic or reather
Ahmaediyysh prophecy(FATAH ISLAM) dsted Sth , 1894, pp.l1-8). 1T
regsoning of the Mirze Sznib is essentislly es follows: If ¥r. Avh
had Yeen 2z persistent in his hestred snd contenpt of Islam as before,
he would hsve oled within the fifteen montne. He did not die within

<

[ 93] IJ

L i
thie vime. Therefore nis sttitude towards Islew must have changed, and
as proof of thie he instences his remcved Irom plece to place,
periurbetion of spirit, feer of snskes, etc. Evt the original prophecy
Atdulleh Athem's desth, like all on:ec eg of punishment, wes

conditioral. It conteined the prcvieu, " unlese he turn towerd the
truta" (BASHARTE KI BALZC KI TARAF RUJU I -7 But since the
predicted destn did not teke place within the time specified, the

conclusion ie inevitable, seys the Kirze thet the condition of
escaping death was fulfilled, nemely thst Abdullsh Athsm to some extent
softened in hie sttitude Lowards Islam. Hence,accordince to the Mirze
Sahib, the prophecy wes fulfilled within the iime specified. This is

e classic instence of the Qadieni Sahib's special plezsding. Atout
eighteen months sfter, lr. Athsm, alrescy zn old men, died at Firogzpur.
Such is the nature of the fulfillment of the Mirza Sehib's predictiocns
in two test cases. The resder msy Jjudge for himself asg tc the truth

and holiness of such a prophet end hie likeness tc Jesus Christ,, and
vet Heulvi Abdul Karim one cof the Mirze Zsnible prominent disciples, hes
lately hzd the fece to write as follows: "Coming two individuals*** the
representstives of the worshippers of &xr felsehcod, Almigrty God
recealed to him { i.e.to the Hirze Sahib) prophecies of their deesth,
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which were mele public. THE FULFILMENT OF THESE PROPHECIES BY THE WRATH
OF GOD CONSUMING ATHAM AND LEKH RAM hes ot laest seeled the truth of
Ielenm end its founder"(Rev. of Rel., Aug 1892, p. 533). Rather let

us say, it has gealed the faelsity of the Ahmadiyyeh end ite founder,
for it 1s a slander on the genuine Islam to represent its cause as

in eny wey dependent on the fulfilment of the malicious and ungodly
tredictions of the prcphet of Qadisn. That Maulvi Muhemmad Hussain
wae right in celling the Hirze Sehib'e prophecies "dengerocus" and
"michievous*" has slready been recognised by Government in an order
prohibiting the Mirza Sahib from publishing alarming end mischievous
prophecies, challenges, end inspirations, end exasting an agreement
from him to that effect. (In the case of Maulvi Abu Said Muhsmmad
Hussain versus Mirze Ghulam Ahmad, the Deputy Commismsioner, Gurdsspur,
in an order dsted Feb 24th, 1899, effected a settlement by exacting

& promise from both parties. Mirza Ghulam Ahmsd, solemnly promised
(1) To refrain from publishing ang prediction involving the disgrace
of eny person, or in which anv one shculd te re-represented as an
object of God's displessure. (2) To refrain from publishing any
challenge to sppeal to God tc indicete by the signs of His displeasure,
gucn ae disgrece, etc.; the partv in & religicus controvery whicn

is in “he wrong.(3) refrain from publishing any writing purporting
t¢ be an inspiretion, the chject of which cen be regschably teken to
te the disgrace of any person, or the representing of him as an
obiect of the 413 v*ne wreth

T
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ept: 14th 19CC, and the

st Le admitted, however, in justice to the Mirze Sahib,

T mglicicue prophecies snnouncing the desth
nils evtmleg.. but zlso henevolent prophecies anncuncing
tc his friends, the tirth of Sons. But these prophecies
75 been remerkatle for ithe execiness of their fulfilment.
Somet imes the predlctea Sons do nct sgpear et s2ll; and sometimes, when
they do appear, they turn out to be deugaters, to the immense diesgust
of 211 concerned. The prophetic trade is not without its humours:
(Vigd 'ASAT MUSA, p. 40, end Gul Shigufte p. 30).
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The plague has furnished the Hirze Sehib en oceasion for
verious propheciee(vid. DAFTI-UL-BALA April 1892), =nd in due time
e will doubtless have something priophetic to say sbout the destructicn
of 8t: Pierre in Mertinigue and with reference to the illness of
King Edward VII.In 1898 he publiched "A Revesled cure for the Bubonie
Flgpus" in which 2 cusck medicine known 8s “he ierhem-ilsa or
* Reply to the Keshf-ul-Ghite p.l.
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"Oihtment ofJesus," is declared to be " the specific remedy" for

v the plsgue, since it has been "prepared sobly under the influence of
Divine Inspiration®. In 1902, he published the Dafi-Ul-Bale, in which
the csuse of the plague is traced to the world's refussl to accept
him, the prophet of Qadilan, end to its 11l treatmeni of him, snd
in which ‘accordingly the remedy prescribed is, that "peeple with .
sincere heart accept him as the promised Messish;" or at the very
test cease from reviling snd persecuting him. In this, his latest
plague’ipamphlet, there is no mention of the "Revealed Cure" of 1898,
Can it be that the MAHAM-I-ISA is already Mensukh or abrogated?
It sppears, however, that the action of Government in the case of
Hakim Muharmmed Hussain, MaHAM~I-ISA menufacturer, Lahore, has
deterrmed the Mirza Sahib from the public exploitetion of the history
and virtues of this ointment in the Panjeh.(see the order issued
by the Deputy Commissioner of Lehore, dated 19th Cct: 1899, and also
the decision of the Chief Court of the Pafjjat in the agppealed cese,
deted 8th June 190C).

The iirza Sshib's plsgue prophecies illustrete well
delphic smbiguitymfk of his oracles, znd also the way in which
the REfinxkeExxxxmxag indelinite is mede definite Post Evetum. For
example, in the BARAHIN-I-AHMADIYYAH(1880) occurs e revelstion,
in imitstion of the style of the Quren, thus: "Say, with me is a
testimony from Cody will ve them believe? uaV, w1th me is e testimeny
from God; wlll ve, then sub41t9“Xaxxxxx ( {r” QAlL,fa)er’g&»*cr
(&%JVJ St; A)hf/Q&WZPgJ{j/Q According the Mirza Sehibls
inter

tetion( DAFI-UL-Bala; April 1902,p. 9), the first 'Testimony’
refers Lo the testimonv ofneaven throug- a scler eclipse ia the montn
of Remzens; encd the second 'testimony', to the testimony of eerth
through the plsgue. Agsin, in the DAFI-UL-Bala, p. 6, foot ncte, he
refers to o revelestion given ten vears ago(in 1892), the literal
transletion of which is:"Build 'sllo bef'ore my eyes end accordimg
to my command,"( L.QD))W\:._,\LJJ‘!_/_"’ ). Note that in the translation
cf Aratbic revelstion the Mirzs Sahib adds POST EVENTUM the words,
"which shall deliver from the coming plague"(Jo Anewsli Mari Se
Bacnaegi)., Agein in Feb: 6th, 1898 the Mirza Sahib amounced the
follewing revelation: "Cod hes revealed to me thet sn outburst of
the disease in this country, end especielly in the Punjab, is yet
to be feared, which may teke plece in the coming winter or in the
winter follewing it( A Revealed Oure,p.l). How delightfully clear znd
definite this prophecy is. And whet unique informetion it provides.
Lestly, in April 1892 the HMirzs Sehib issued the follewing dracle:
"As long as the plague continues in the world, even if for seventy
years, God will protect Gadian from its fesrful devestation, because
thie ie the seet of Hig Apostle" (Dafi-ul-Bals, p. 10). Hote the
embiguity of this prophecy. It may mean either atsolute protection
‘rom the plague or protection from such a devastztion as shall te

fearful.
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The Mirza Sehib hes provided carefully for the lestter alternstiwe

by msking the original prophecy more explicite: "God said, I will

protect Qadian from this devastzation, especlally from such e devastsztion

that people will die like dogs of the plague" (Defi-ul-Bsle p. 17). The

litral trenslstion of the original prophecy reads thus: "God is not

such 2 one that He will afflict them, in as zuch as thou art in, A

the midst of them, He has had compzssion on the villsge:" ((ﬁﬁAgg}Cle skl
\:51;3)‘Li)\ CQ)\§4¢D¢’. %) 7 ). Such is the original revelstion, of

which the above -mentioned passages are very free renderings on the

part ¢ the Mirza Sahib, with editorial additions as well , which

are not found in the original Arabic., It is well for the Mirza Sahib

thet he thus provided for unpleasant possibilities, if the reportk

be true thet before the end of May, 1902 seven people had already died

of the plsgue in Qadian(viﬂ Nur Afshan, May 23,1902).

The reason why the village of Qedian enjoys such uniave
protection from the plegue is to be noticed. It is teceuse it is
the seat of God's Apostle, ilirzs Chulem Ahwed. In hermony with this
is the fact that on the front page of the Hirzs's publicatione,
Qec¢isn is cslled Der-ul-Amen or "Place of Feace", a title usually
applied only to Mecce. It is clear from meny incdicetions thet the
village of Gedien is to be converted, if possiltle, inio & twentieth
century Hecce. (In fect the villegeof Gadien hes & double honour. It
is the nome of Mirza Ghulam Ahmed and so the centre of the pthmediygen
Sect. It is elso the home of his cousin ¥irza Imam-ud -Pin, the

spiritusl preceptcr of the sweepercommuaity, who arrsages for a yearly
mels of hie brother Lal Fegie at Gecdien, Every thing is to be new, frech,
and vrto date~--2 new epestle, & nev revelation, e new pilgrimege.ebe.,
etc., The #irza Sshilb, btegen
or the one 'like unto' C
'greeter' then Christ,

w1 B

z0 vith the cleinm tc te the iasil-i-lkashh,
rist; but be scon discovered thet ne is

2 in the new cspacity he arrogetes to nimselfl
the right to revile Christ.("He tzught one thing end did ancther."
Rev. of Re., p. 42; Christ sadly lacked the quelity of philanthropj.”
I1d.p.106; "In The Life Gf Jesus There Is The Confession.Cf Sin,
Repentance Like Thet Of Simners, And Deeds Similer To Those Of The
Guilty" Id p. 113; "Jesus was addicted to the habit of drinking" Id.
p. 114 under the heading "The DRUNKENNESS CF JEsUS*"; Id. p. 300.
see also the NUR AFSHAN, Sept 12, 1902, _
¥ "A man who drinks wine so long as ae lives end likes the company
cf women of dubious charscter, sinners and drunkards, does not present
en exemple worthy of emul:stion.”

O
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And yet, strange to say, the Mirza Szhib clsims tc be the "perfect
image" (Rev. of Rel June 1902, p. 251) of such s character.

Likewise, the Hirza Sahib claims to te the Ahmad promised
in the Quren, since he has come as the BURUS( ) or 'spiritusl
reappearence' of the prophet Muhammad. How long will it teske the
Masil-i-Muhemmad to become 'greater' than Muhammad? The Mirze Sehib
claims to be a reformer cef Islam. He is in reality a DESTROYER GF
ISLAK) AW&@ as such he is recognised by the great mass of Indian
Huharmadans, es the numerous FATWAS issued agaiust him abundantiv
testify. Ever his own cousin and fellow townsman, Mirze Imam-ud-Din,
says concerning him: "If he were a follower of Muhewmmed, he would
not atuse the femily of the prophet, nor would he so smend(Termim)
the Q?ran as virtually to sbrogate (Tansikh) it" {(Gul Shigufte, 1899,
v.e 19).

It is not necessary to do more thsn mention the third cless
£ the Mirze Sehib'e prophecies: Viz, those wrich declare in gensral
ermg the victory of the Ahmediyyal ceuse end the overthrow of ell
apponents. These propheciles are Very nuimerous. 3
found in the Dafi-ul-Bala(p.8): e i ie coming vhen
exalt thee to such & high position the ne world
Success is with thee end feilure with thinpe i
june 1002,0. 247).
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We now come to the methcds which the
meking kncwn his miesion to the world. There sre T
litersture, putlic disputction, the chellenze znd edu
The firza Seghib fully appreciates the velue of the pr
owun printing press and book depot st (Qadien. He tubll hes twe papers
———-PAl-Hekam" in urdr, and "The Review of Religious" in English,
He pours forth a constent stream of notices, cpen betters,memorisls
to Government, hendbills etc., etc., it is claimed thet "during the
lest twenty two yesrs he has written sbout fifty booksim in Arabic,
Persian snd Urdu" (Rev.of Rel., Feb 1902, p.63), end that "these
booke**¥% hagve been circulated not only in India, but in distent
countries like Persis, Arabis, Kabul, Syris and “cy"*" (Reshf—ul-
Ghite p. 4). He heas an embition to exploit his doctrines in the
west., I have in ry possession on open lett br, dsted June 16th 1502,
addressed to The Editor of (MName tc be *un:L iedj. It tegins thue: "Sir
I beg tc inform the western world through the test medium of Four
esteemed Journzl, of e new discovery." And then follows a descripticn
of "the greater discovery® of the sge, namely that Jesus Christ
dies in Ceshmere end that his tomb exists there 'unto thie dav'.
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Public disputsticn is enother favourite method of meking known
the Ahmediyyahn 'Gospal!. The prophet of Qadian thrives on notoriety.
¥hatever the result of & controversy may be, the Mirze Sehib is sure
10 score an advantage, since every such encounter 1s made to furnish
material for new books, notices and pamphlets in bewildering sbundance;
end by such means he keeps himself before the attention of the public.

- The 'challenge' plsys an importsnt part im the tactics of the
Mirze Sehib, Sometimes it is a chsllenge to 2 discussion. Agein, it is
a chellenge to prove scme point hietoricsl or dectrinal, as e.g. thet
the miracles of Jesus were greater in number and congency than the
mirgdles of the Mirza Sahib, success to carry with it a reward of one
thousand rupees: Vid. Siraj-i-Munir, (advertisement on the back cover).
Or again, it is a challenge to a litrary contest in Arabic composition,
addressed to Christian Maulvis and commanding them to justify their title
- of Maulvi by preducing within two months & work in Arabic rivalling the
stvle of an Arabic bock written by the Hirza Sshib,end et the same time
Lo earn the promised reward of Hs. 5000/-/- or else to drop the title
of Meulvi:(see "A *1ter10* to test the Rightious end the wicked,"
1894), Cr egain, i1t wmey te o chellenge ‘o & pr phetic contesty, as e.g.
in the Dsfi-ul- Pala.o 10 where Aryss, Ssnstzwv Dhermis, Christians,
and Hullg-guided »uaaﬂmadans are chellenged in “urn o predict ine
safety from plegue of some psrticuler cit If they refuse to eccept
the chellenge, then the inference, wni t te drawn, according tc ihe
“irze Sehil, is thet "the true God is thet God, who hse ceused His

good
+

Avocstile %o sppesr in Csdien.” This ies a g instence of the Cadiani
"Pluff." or vet again, it may be chellenge to = Mubshele, or contest

in mubusl CLVQL , with appesls to @od for judgment, (bono, Kasnful
Ghite he Ispntihsr of ulle illvhsumad Bekhegh Nov: 3rd 1898}.
. ; to Almigaty God to grant sn "extrzordhery

0 i ¥ dated Ycv: Sth 1899, the Hirza Sehib
ou dost not show wihin the three yrears, thsat shall be
conpute om Jenvary 1900 to Decenmbter 1902, some neavenly sign to
supLert eund confirm my claims, *¥**% be thou witness thet I shall never
agein book upon myself as & rightecus being." Lastly, it is reported
thet the iirza Sshib is preparing & chellenge to be sent to Dr. Dowile
of Chicago. A passage at arms bebween the feith-healer of the West end
the enother of an "inspired" plague remédy in the Eest would certeinly
be enterteining. The Mirze Sehib evidently intends in this way to bring
his claim to the sttention of the Western world. He hss the dream of e
world-wide propsgenda.
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The educational work under the cere of the Ahmadiygah movement
is still in its infancy, there is a school at Qadian, with primary,
Middle and High school depsrtment, where the sons of Mirzs Sshib's
‘cllowers mev receive instruction. A noticeeble feature cf the school
ie the -encoutegerent given to the siudy cof Hebrew. Two cendidates for
the Bntrance Exeminstion evpesred lest year from nis scncol, with
Hebrew as cne of their subjects, and one of the two passed in it.
fer as I know, the first attempt to acquire a knowledge of Hebrew
the part of Indien Muhammadans hes been among the followers of the
prophet of Qeadian.
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Gur sketch of the Ahmsdiyyah movement is about finiched. From this
rapid survey, whet conclusion must we draw concerning the chearacter,
intellectral, morel, and religicus, of the founder of the Ahmsdiyyah
sect? Intellectuelly, ke possesses a certain cleverness in manipuleting
nis meteriels snd in advertising his claims in a highly seasstional
menner. ne is & umaster of the art of 'vposing' before the nublic. Tle
now and than displeys ¢ certizn ecuteness in ettacking tne christian
rosition. For example, the following on merkXX XvVI. 17 18: "If we
ere told to teke these verses metaphorically and nct 11uerally, to
teke the 'swallowing of poison' for subduing violence, and 'snskes'
for miscihievous nersons, for instence, then without lcesing our right
of objecting to thie foolish streining of the meaning of plein words,
mav ssk why the 41r0a1es which zre gscrited to Jesus sghould not

gd in the seme light ag the signs whicn be seid his followers will
snovedesus revestedly seid thet his followers shsll show the seme signs
cnd even gres ster then those, which terk showed****If there is sny truth
in the gstatement thet the signs promised ito be shown bv the followers
sre cnly metephoricsl descriptions of excellent morel cuslities, the
Junclu81on cernot Le svelded thet the miracles of ithe master nust
heve the same reslity." (Rev. of Rel., Mav 1902, pp. 195-198). 4s
regerds his linguistic training in Arebic anc Persian, it is consider-
able ae to extent, but entirely trediticnal as io quality. He has no
knocwledge of critiesl methods of research in either history cr philo-
logy. His lack of acqueintence with critical methods of investigation
in the field of history has slireedy been sufficiently exposed in
connection with the statement of his theories concerning the death of
Cnrist. There ie no criticism of the sources. There is no exsmineticn
oI rivel theories., Sweeping statements shbout the lerhsn-i-Iss sre mede,
g, 2. that "Cur a thcusand books refer to it," and yet detsiled references v
Lo thase books sre not gilven, etcs In fact, one wonders why the Mirzs .
Sehilt has stooped to historical investigstion at all. Why did he not
cut the "GCRDIAN KNOT" at once by giving to the world e "revealed"
history of the life end desth of Christ, Just as he has given it =
"revezled Bure" for the bubonic plague?

3
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In the field of philo ¢ ingnorence end, presmption sre
simply amazing, for example, th JAr abic “OTO//:/f’Khlﬂzlx. ‘Pigt,
is explained as z compound of 5.7 Khinz ‘very Foul' snd _/ar 'I see!
Literally, then, ('I see it ig"verv foul.' end then he goes on to say:
"But whet is till more wonderful is thet in¥ Hindi this animel is
known by the name of /j"Suar, which iz composed of two wrds 2~ su
and /) ar; the letter pert of the Arabic word: endthe former, being
the exect equivelent of the firet part of the Arsbic from¥** Suar is
therefore an Arabic world."(Rev.cf Rel. Hsrch 1902, pp.99-100). On
evidenge euch as this, is based the Mirze Sshib’s great pnllologlcal
"discovery" (1) that MArabic is the motherof all languages,® (Id.p.100).
The veriemt kxgE tyro in comparetive philologrs will recognize from this
at once that. the Mirza Sshib's so-celled philology bears sabtout the ssme
reletion to & sound critical philology es sstrolology bears to estronomy,
or alchemy tc chemietry. The Mirza Sehib has mede known to the world no
less thst theee great discoveries — one "a revezled care for the Bubonie
lague." another thet Jesus Christ died in Cashmere end wae baried there,
a new discovery Wﬂ“bn is one cf the most importsnt events in the
emsls of disgoveries", and the third thet "Arebic is the mother of sll
this lest teing "one of the greatest discoveries of the ag
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=3
t

ni

(+

lenguages.”
Verilr the schievements of the Zadisni Ssvent are wonderful. In the
metter of prcopounding stertling theories, he hes gll tne fecility of a
Cermsn schelar; end in the waey in which he has ndver ;qed and preesed
nie claims, he has the push of & Febresgks 'hustler!

contect are menifest hetween lirze

Two interesting points of
the Anmadiyyah =md Pandlt Dayenend.

Ghulem Ahmgd the founder of

Seresveti ubc founder of the Arye Zewmej. The founder of the Arye 3Sswa]
neld thet the Vedes contein hi 1ts, 'geras’!, pr091 ccies of 2ll the
creet CWGHt!fIC disgoveries of mocdern times. Likewise the founder

of the Ahmecdiypsh declares, concerning the Arstic lenguage, thst

IS

the descriptive words of ignorent Ledovine disclose tressures of
scientific fzcts which, we know not how many thcousands of years
efterwards, were discovered by the world" (Rev: of Rel, Feb 1902.p.80).
The second poing of resemblesnce in that both the sage of Qedian and
the sage of Gujrst are patrone of the '"twofold sense', Thus the ¥irze
Qedieni cen be a literalist of the literalists, when it suits hie
purpose so to be., and with equel readiness he cen allegorize any
passege he pleases, when the liters! mezning is obnoxious to him.
Thus by mezns of an alle¢or1cc; interpretstion (\_;//L,wl) He s
even atle to find e certein truth in the doctrine of the Holy Trinity.
e love gnd human love being, as it were, two persons of the
Trinity, and the enthusiasm which resulis from the uvnion of these two
being the third., In like manner, it reouires only 2 limited knowledg
Pendit Deysnend's commentary on the Rig Veds tc assure one thst he ©
wes en uncriticsl patron of the twofoll sense.
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In gsthering matérials for his system, the kirze Sehib is %}ectic,
80 thet his theclogy ie a symeretism derived from many different socurces.
In his doctrine of the "heavenly lipht," or "light of the spirit of God,*
(Reve of Rel., May 1902, p. 188), end in his teeching concerning the
annihilation of self, mystic union with Muhemmad, and 'imitetion'of hirm,
he is 2 Sufi (id.p.189). In his empheeis on the neceseity of an Imem, he
is & SHIAH, In hie relstionalistic theory of the death of Christ, he isx
e M'utazilite. In his abstrect doctrine of e mediator, he is Christian.
And in his emphasis on 'natural lew! he is & retionslist(naichri).
Furthermore, in his assumed character as the MASAL-I-MASIH, or the one
'like unto'! Christ, he continuelly uses New Testsment phreseclogy, such
es the Holy Spirit, son of God, regenersticn, etcyetc.

It mer cheerful be zdmitted the
ood things. For example: "The very natu:

Rev.of Rel.,p. 185), "unless s wmen hse i 7

Hie goodnesge, ne ceénnoil love the e, ing « Do

; provhets thet rose amcng the lereelites zfter HMosges and walked
in the footsbeps of thelr grest predecescor, ig withoui a parsilel in
“he history of the wor 3?“(id.p 69); "The obiect of men's life in tiie
world ie thet window of his heart should te opened towsrds Gog”
(I¢. p.29h). doreover, the ¥irze Senib's crussde ageinst Jined end the
Grezl spirit, if siacere, in commendsile. So, %cs, in his reiection of
tomb-worship, end the emvhasis which he puts oo the necessity of &
meniffestotion ¢f the vower of God in everr zie.

So much for the intellect tne Mirze Sehlb., “het
of his morel and religious chesrsc ] tihe revoresentedive
of God on eerth sznd the mediator et een God and man, cleims to Le
sniless and morally perfect. For the medistor is descrited as " ¥z o

1 and e perflect manifestetion oi

perfect-menifestetion cf Divinit
humenity" (Rev. Rel: lay 1002,0. 17%). The perfection of the medistor
is not to be constructed, however, as the incependent and absoclute
perfection of the Crestor, but only ss the dependent perfection of @
creature. For, as the Mirze Szhib tells us. (Id. p.182). "He only

ie perfectly sinless, who strengthens his sould by drawing the Divine
power by means of ISTIGHFAR Xl 1llu«xf and does not cease for & single
novement to draw it by his sup.iicstions, pravers, =nd cries,’ (the
impliceticn being ofcourse thet the ¥irze Sehib does this).The followers
of the prophet of (sdian show greai rewerence fcy their master end ere

enthusisstic over the winsommeses of his cherscter.



ks regerds these #Who are outside the Qadieni Camp, all, so
far as I know, whether Hindus, Aryss, Muhammedans or Christisn, are
at one in regerding the Mirza Sahib ze 2 deckiver; but they do not
agree se Lo the nature of his deception, whether it is conscious
or unconscious. The opinions, on this point, concerning him mey te
sucmed up under theee judgmente: (1) that he is a conscious deceiver,
(2) thet he is insane, (3) thet he is self-deluded. The opinion of
the late Dr: Imsd-ud-Din is that the Mirza Sahib is an out end out
freud. He pronounce him a cunning schemer (chalsk). He writes:
"It looks to me as if s number of men in the ssme secret had formed =
Committee, with the Mirza Sehib as Chairmen, the purpose of which is
to secure, by making Messianic clsims, & lerge Mvhammaden followiag,
end then when the time is ripe, to meske a politicsl demon stretion
egainst the peace of the country”(Tau21n~u1 ~hoval, DPe5).

In the muercus FATYAS, which Huhammasden Associstions s11
over Indisz have issued egeinst the lirza Sehil, the strongest words
of denuncisticn are used. Thus he is czlled KAFIR 'unteliever} DAJJIAL
"Anti-Chriet, mulhid ﬂereuwc, murtadd! spostzle', KAZZAB 'LIsR !
Ze~TInman 'FeltnleSQ', Deghebez 'Deceitful’ etc;etc: with suchi epithets
2e these is the 'certificete! filled, with which vhamsadan orthodozy
nse Clsmissed ine ¥Hirze 3shib from its fellowhip 2nd service,

only in authoriity h how soon the Mirza Sahib would lose his head.
Every body ssys what he pleases uvnder ithe British Government, The lion
end the goat drink from the ssme spring." 1In coannection with the theory
of the Mirze Senib's insanity, it mey hot be without interest to
mention thet at least two persons in the PARJAB, vho are akcnowledged
to be insane, heve letely cleimed to be Jesus Christ, one & weaver

f Ludhiszna, 2né the cther a formev gtudent of the Formen Christisn
>~_§ce, Lehore. The nadness of the latter tzkes the chape of writing
riodical letters to the Principel of the College snd urging thet

is cleinm to be the Messieh be gspudily admitted. In the light of these
acts, the theorv that the Hirze Sahib himself is insane is certeinly
posaibtle one,

The seccnd judgment concerning the Hivze Qedieni is voiced
int rd f en old Afgzizni boxwels, uttered in my heering,
fect t the Hirze Sehib's brain nes become maddled
I AYA"Y. Thie opinicn coacerning La L117¢ Sewiil
e cpinicn of Festus concerning het
im d" the fellowing reflections of t 1d A A
sublect are too good tc po wnmentioned: "If the Amir of Kabul vere S
her
A_
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On the whole, however, it seems to me thst the third judgment
ig the safest one, nekely that the Mirzs Sahib is honest, butxz self
eceived. So fer as I am able to Judge, his writings everywhere hsve

e ring cf sinceritv. His persistency in affirming his cleims in the
ace of the mcst intense and bitter opyposition is magnificant, He 1s
lllng'QO suffer on pehalf of his cisims. aAnd besides this, if, in
he sobar and mstter-of fect West, Dr: Dowie of Chigago camn claim to
be the promised Elijeh, we ought not to be surprised if in the warmer
and more imaginetive East Mirza Shulam Ahmad of Qadisn hss claimed

to be the promised Messish. To both alike may be granted a measure of
pity on the ground thet they are the probeble wictims of unconscious
self~-decepticn.,

H» L"” Qs e

But whether the Mirza Sahib be consciously a deceiver or only
self deceived, one thing is pretty certszin on the bssis of all the
evidence, end thet 1e that he is an imposter., Mslicious predictions
of the desth of people end scendalous insinuations sgainst the chearacter
of Jesus Christ in the very spirit of & Celsus and Julian are not
the works of one who has been gent from God. "Fy their fruits ye shell
know them," e need not altogether deny to the Hirza Sshil the possessionz
of certein signs and the honour of fulfilling prophecy. For ne and such
zs e help to swell tne fulfilment of the prediction found in the
Apocalypee of Jesus{lstt. XXIV. 24), to wit thét "there shell arise
FALSE CHLISTS and FALSE PROPHETS and shell show greet signs and woaders;
as to leed astrew, if possible, even “he elect:" znd alsc the
re ciction found in the Apocelypse of Psul (2 Thess. 11.9), where there
s mention of one. "Wnose coming is sccording to the working of Sesten
th 21! powersend signs end lying wonders, snd with all deceit of
unrizhteousness for them that are perishing.”

FOHer «
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Whet atout the fubture of the Ahmediyysh mevement? Last yeay
tiaulvi Abdul Karim, one of the discipkés of the Mirza Sahib, asserted
hst "over 50,000 persons have accepted the messenger of God" (Rev of

1, Aug: 1902, p. 236). And this year (Aug 1902) e prominent follower
the Mirze 8ahibd, 1t0ld me that the number of adherents of the
nmzd iyyen movement, including men, women, end children, hned already
rescned 70,CC0.- 1 know not on what celculetions these figures are
tesed, nor em I sble to check them, since the new Census Returns
are not yel accessible but, however exaggerated these figuresmay be,
it is pretty clear that the numbers of the new sect are increasing,
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The Ahmadiyyah movement in India may in severs
compared with the BABI movement in Persia, Though the
of Mirza 'Ali Mohsmmad the BAE was very short, only s

1 respects, be
public career
ix yeare,A,D.

18441850, and these mostly spent in priscn and termineted by his

execution, snd though his followers suffered unspeaks

tle persecution

from the Persian Goverunment, neverthelees (or poeeibly on account of

this') the BABI movement has grown until the number km
BABIS.is reckoned st from 500000 to 1000000, Lord Gur
inclining to the lstter figure.(Persie, Vol l.p. 499)
movement is still in its infency. It mey attract a ls
the ranks of orthodox HMuhammadanism, very much in the
the ARYA SAMAJ is preying upon orthodox Hinduism, or

of Fersisn
zZon xxxknaxﬂg

. The Ahmaddiyyah
rge following from
same weyy thst

Christian science

upon orthodox christisnity, if circumstances prove favourable,

Circumstances unfavourable to the growth and perpetuit

v of the new

sect would be, the speedy death of the founder without & strong snd

cepable successcr, or conflict with'the powers that h
development of dogtrine on the pert of the Mirza Sehi
scandelize his followers.

g, or such =
b es mignt

But the moet izportent point of contac+ tetweer Fetien and

Ladienism liee in the zimilar clzims of their respect

ive founders. The

persian Mirza, 'Al1 Muhammed, et first clein ed to be only the Ba L, or

geteway of epproesch, to the IMaK [AHDI, the twelfth o
Imem, who wae expected to come sgain, but afterwvards
to be ‘he IMAK MAHDI himself(Vid. The Zpisode of the
Browne M.A., Vole iiepe 290). Of the two rive
namely irze Yanye Bubh-i-Azegk std Hurzs Hus

letter anticipated the former by cleiming Jor himself
ellowing his followers to cleim for him, thst he wes
Thus the BIHAIS ssv thet "Bihs is Christ returned age
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promised, " and that "as each inc ! o
Eihe ig greater than Chrﬁst " (Vid.seil, Essays on Is
ded by

Effendi Edul Biha who is tne present ﬂ€dd of tne mov
Eine "the servent of the Glory(of God)" claims to be

sensge the ssme being as his father sandéd therefore hear
and perfechions (see THE HORNING 3TAR July 1,1502,pp.
at once Abdul Fiha znd Bihe Ulleh. What a perfect per
Mirza Qedisnis claim to be both the servant of A
end the promised Ahmsd himself. Thus the Persisu
nisg clf—39501ntec fUCCESSOY Blna Ulleh divided Letwe

r 'concesled’

e put in e clein
et by EBEdward G,
ssore of the Dab,

EBihe Ulla “he

195‘17 pp 797 u5, 97)'
his son 'Atbas

egment. Atdul
in ecme mystics

to ell kis titlesx
75-77). He is

allel tc the

en in res ithe

titles of ‘'promiged HMendi' and 'promised Hessish,' the one assuming
the first title, and the other the second. But the Iadiesn Xirzs Ghulsn

Ahmad srrogetes to himself Poth Titles., Similerities
further in detsid, Suffice it to say that in the Sufi
+9u"'t, in the emphesic con the

of Imams, in %the employment of the ‘legmrﬂccl metnod
end in the general neture of the reforms kmrix incule
abolition of religious warfate and uhe promulpgation ¢

cznnot te pursued
tvne of doctrine

necessity of & permeneat succeceion
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loyslty towerd the Governmentunder which one lives, there is &

striking resexklence between the Febl movement in Pers sn and

the Ahmadiyven movement in Indie. In fect, the resemblsance is =0

close es almost to suggest imilsticon.. It ie true thei btelween

these two movements, which nave so wmeny points 0 convect, there

ere s2lso importsznt differences, nctebly in their sttitudekm towards

Christisnity, tine Fectis being friendlyv end even freterel, which

the Ahmsdivveh movement rivels the Arys Sesme] in the bitterness of

its attecks on Christienity, )

An interesting perallel mmy 2lso be drawa between the
Ahmadivyeh movement and the Arys Samej. Both are distinctly Panjsbi
movement, the Ahmediyvseh being native to thie province, while the

I
Arye Sama] thougn as en orgenizetion born in Bombtay, has vet become
thoroughly neturelized in the Punijeb zad finde its grested triuwphs
he in thie respect they C77T€T from the Aligerh movement snd tne

. L r

i:h neve srisen end flourished in the United Frovinces
) " + H

J‘uxhe ad
vemsnt
Sme i vep
Arve Seme
t‘y{ S

tate: ants and atsurd clains the
n¢ tesid it nss been felt thst

Fx
ricty and b;rives on it, the preoper
esile tV refusing tox notice him.
et him rope enough am
ne ef "Waulting
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exposing the beselessneee of the Mirzs Sshib's views concerning the
desth of the Lord Jesus Christ. Other pcints may be safely left to
te dezlt with bty the Vigorous polemic of Muslim orthodoxy.

Le Stlj, whet thoughts suggest themselves in connection with
the Qadieni movement? '

(1} The Ahmsdiyysh represents a revolt from orthodox Islem
in the direction of a more mysticel e2nd emotional type of piety. In
this respect, too,it is akin to the Eabl movement. It hungers after
a personal menifestestion of God, and it professes to have found this
in the person of the Mirze Sehib., It reveals 2 longing more or less
sincere for & revival of religion in the world. In these respects,
it is & good illustration of the fsrment end unrest, the groping
efter something thet will satisfy, whicn charaterzes the religicus

lif'e of Indie to day.
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Anmedivyen is thus a2 kind of half way acuse betw
tisnitv. “vhsaomedsn converts, who relspee, have
to find their resting place in the Ahmediyvah;
nend, some who were for time under the influence
neve Tecome decided christiens.(Vid. xuxnuescr

sen
lready

189k, for sn eccount of such en experiment). 411
tter & oposcitility, since the Mirse Sehib's secumed
rcnised Hegsiah mekes itk inevitatble thet his

tecome more or less familiey witn Tne idenss end
s1€ ¢, and such Kiowldge will doubtless in CGod's

oner or lster %2 coming of His Kindgonm
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The vigour ith which the Messish of Ladien,
ang out of ses hig own neme znd scunds forth

ises, publs u e noly mission it is to mske
niere of Jengu Christ, tne true Heesiah end the Saviour of

.

The nope of the world is not in the Heseiah of Cadisn, ¢o
or malevelent predictions; but in Jesus Christ of Hazaretn
enenies and geve Hdie life for tnem. '
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(4) The Mirza Sahib's clsim to be the promised lessieh nes
stirred up endless discussion within the ranks of Indien Muhammedsani
Bis very clsim hee by contrest forced to the front the person snc cl
of Him whom christiasns end iuhammedsns elike recognize ae the Xessish
sent of CGod.,

5) ind finellv the Mirze Sehib's own impressive disgnosig
of the moral and spirituel evils of the dey both in Islem end in
Caristisnity ought to help to constrain us, not indud to give thanks
thst the promised deliverer has slready come end is in our midst,
but rather to 1ift up our eyes with longing end praver to God thet
socn, whether through e personal sppeering in glory to rule the esrtn
in rightenousness, or through 2 widespread end powerful ouipouring
of His spilrit, the Christ of God umasy coue.

POSTSCRIPT —=---—m According tc¢ the Report of the Census of
a for 1901, Vol. xvii, p. 143 "{he sect returs shows 1,113
sy msles over 15, of Mirza Ghulem Ahmed of Gedian.” Hra Heh.
he editor of the Report, seys thet "the return is probably
te cne" for the Panjeb and the Worth~iest Frentier Frovinces.
sand would probably be = liberel estimete for sll Indis of
e Sehib's following including man, women, end cni

e

Printed st the Lodhisna Mission Fress,---1902,
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